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“For we know only in part, and we prophesy only in part: buy when the complete comes, the partial will come to an end... For now we see in a mirror, dimly, but then we will see face to face.” 1 Corinthians 13: 9&12

	As in the above quote from 1 Corinthians, there are very important limitations in the abilities of creatures on earth to interact with the things of the spiritual realm. If God were to allow us to see Him fully on earth, there would be no need for faith, and we would be in heaven already. Yet, God does not leave us wholly blind in our travels below. He allows us to see glimpses of truth and greatness that are above and beyond us so that we might continue walking in assurance of his presence and assistance. Yet, it is through a mirror dimly that we see anything of the world greater than our own. This is certainly true of even the greatest of Magicians in the stories of Lewis and Tolkien. Even those who have every right and authority to use magic to see the unseen still have much that is withheld from their sight. Those that are weak and have no rights are sometimes given the power to see very little. The first group is the great Magicians both good and evil. The second group consists of the two men, Denethor and Aragorn, one good and the other turned evil. The third group is Lucy and Pippin who are small and without authority to see beyond themselves.
The Good Magicians
	The first group is the great Magicians who have a very similar power and personality in both authors’ works. These Magicians are supernatural in contrast to their natural surroundings. Although they dwell in either Middle Earth or narnia they are high above men and other creatures. They are Elves, Wizards, Lords, and Hermits. The Hermit does not seem to belong in this group, but Lewis describes him much like Tolkien describes Galadrial who is an Elven Lady.
	First, there is their powerful authority that makes both of them appear to be royalty. In Lewis’s book The Horse and His Boy, Shasta [a boy from the evil country of Calorman] assumes that the Hermit is King Lune (140) and in The Lord of the Rings, Galadrial is introduced in this passage, “[Galadrial] stood up to greet [her] guests, after the manner of Elves, even those who were accounted mighty Kings” (345). Then there is the fact that the hermit and Elf are such good masters. After all, they have the authority to treat their lesser creatures in any way, and they chose to serve and soothe them. The Hermit says to the horses that have come to him exhausted and beaten, “Dismiss it all from your mind and be comforted. Here is water and there is grass” (142). Galadrial says to her weary and sorrowful guests, “...you should have refuge in this City, until you [are] healed and refreshed. Now you shall rest, and we will not speak of your further road for a while” (348).
	The other similarities have to do with these two characters’ connection to the Natural world that both Lewis and Tolkien considered higher and more powerful and right than anything man-made. The Hermit and Galadrial both seem to glide across the ground, almost as angels would. “...[the] Hermit, who had approached them unnoticed because his bare feet made so little noise in that wet, dewy grass” (146), and Galadrial was “tall and white and fair and she walked beneath the trees. She spoke no word, but beckoned to them” (352). There is also the fact that both characters see into water as magical “crystal balls.” Their magical pools are surrounded by living and God-made things. The Hermit’s was a pool of water covered by a glorious tree and surrounded by the “finest grass” (140), and Galadriel’s mirror is in an “enclosed garden” in a basin made to look like a tree (352). There is an illusion here to the baptismal font used in the Christian church. According to Water in the Bible, water is used in Scripture to bless and bring spiritual refreshment and that people often look for water when they have a “spiritual need” (2). This would connect to Galadrial place as a caregiver providing refreshment for the weary hobbits, as well as something deeper. She is using her authority, much as a Catholic priest would in the church, to bring people into the family of Believers through baptism. When Sam and Frodo show their faith in the power and magic of Galadriel they are brought into a closer relationship with the power of which she is a part. They are able to see because of their willingness to look into the basin of water and be swept into her magic. They are changed by this experience, as a convert is changed through a baptism of water. 
	Perhaps the most important similarity is in what they are able to see through their magical pools. There is a limitation to both of their powers. Galadiral says, 
		Many things I can command the Mirror to reveal... 
		and to some I can show what they desire to see. But 
		the Mirror will also show things unbidden, and those 
		are often stranger than things that we wish to behold. 
		What you will see, if you leave the Mirror free to work, 
		I cannot tell. For it shows things that were, and things 
		that are, and things that may be. But that which it is 
		that he sees, even the wisest can not tell...” (352).
	The Hermit describes it this way, “‘I who know many present things by my art’”, replied the Hermit with a smile, ‘have yet little knowledge of things future, therefore I do not know whether any man or woman or beast will be alive when the sun sets tonight’” (141-2). Neither of them seems at all shaken by the fact that their power is limited, but accepts it happily with a smile, and as for the powers they do have, they willingly share it with those of no power. Galadrial allows Frodo and even Sam to look into her Mirror, thus showing a complete lack of pride. She is supernaturally empowering them to see things that are only privileged to those in her rank. The Hermit likewise, “...looked when he wanted to know what was going on outside the green walls of his hermitage. There, as in a mirror, he could see, at certain times what was going on in the streets of cities far [away]... from time to time he told [Aravis, Bree, and Hwin, who could not see] what he saw” (180).
The Evil Magicians 
	In sharp contrast to the Hermit and Galadriel, are those powerful beings who are evil and too greedy with any power given them. These are the characters like Lewis’ witch Jadis and Uncle Andrew who, according to Kathryn Lindskoog and G.F. Ellwood, think they are above the morality and law of people they consider to be not as great and important as them (31). Jadis assumes Uncle Andrew is a great Magician and must have certain powers and authority, “Does not magic always go with royal blood? Who ever heard of common people being Magicians? [...] Your uncle is the great King and the great Enchanter of your world. And by his art he has seen the shadow of my face, in some magic mirror or some enchanted pool...” (The Magician’s Nephew 70). 
	In truth, Uncle Andrew has no such authority to use magic, to see anything of the world beyond his, and is not meant to. He is so fearful of the next world that, though he creates a means to travel there, he will not go himself for fear of what it might be like. He has no power to see into mirrors or water as the Hermit and Galadrial do. Due to this blindness, he is completely ignorant of Jadis and the evil he is awakening by sending children into the land she controls. Jadis, though powerful, never shows any ability to see beyond her own time or place. She is, like Uncle Andrew, unable to see through a mirror that Uncle Andrew is actually a weak and pathetic man. She is not given the power to see far away because it is a very special kind of Magic that one must have a humble heart to wield. One must be willing to see things as they really are, and not as they wish them to be. If Jadis had seen Uncle Andrew for whom he really is, she might not have believed the magic because she had already convinced herself that he was a great magician and would not like to be wrong. In contrast, Galadrial always allows the mirror to show her the truth regardless of what she understands to be true. 
	Tolkien also depicts characters who are very great and powerful, but do not have the power to wield the magic of seeing stones that aid in seeing far away places. Saruman uses one of the seeing stones but learns that though he is a great Wizard, with many impressive powers, the power to use “that which looks far away” (583) was “not for him” (579). As Gandalf says, “Alas for Saruman! [The palantir] was his downfall, as I now perceive. Perilous to us all are the devices of an art deeper than we posses ourselves” (583). Pippin asks a question that many Christians ask about magic, “Then it was not made by… the Enemy?” and Gandalf answers as Lewis and Tolkien would, “No... nor by Saruman. It is beyond his art, and beyond Sauron’s too” (583). This is one of the great themes of both Narnia and Middle Earth — the magic to see beyond is made by powerful Good, and is thus unavailable to the powerful evil. For a short time Sauron and Saruman do wield the power and attempt to control people with it in a way that Galadrial or the Hermit never would (they would share it.) Yet, because of their evil desires the magic eventually turns on them. This is much like the Witch’s downfall in The Lion, the Witch, and the Wardrobe. She believes herself to he a great magician and yet as Aslan says, “though the witch knew the Deep Magic, there is a magic deeper still which she did not know” (163). Unlike, Sauron, Gandalf is wise and greed-less enough to see that he is not ready to probe the stone, and so he is spared from the downfall of his fellow Wizard (581).

Powerful Men 
Then there is the second group made up of men. There are two men, both good and mighty, who wish to use the seeing stone. In every way they would seem perfectly equal. One is Denethor, who is the Steward and acting ruler of Gondor. The other is Aragorn who is the heir to the throne of Gondor. However, they have very different outcomes from using the Stone. One is destroyed; the other wins a battle with his Enemy. The question is actual authority vs. apparent authority. They are not equals although they both are heirs to powerful positions in Gondor, because Aragorn is a direct descendent of the house that forged the seeing stones, and so is their rightful owner. Denethor is merely a steward of power who, like Saruman, makes the grave mistake of desiring more power than he is given. Ironically, both Denethor and Saruman are great in their own right. The first has loyal subjects and the love of his 
people, including many who willing die for him. He is also a good and powerful man, as Gandalf says, “He was too great to be subdued to the will of the Dark Power...” (838). Likewise, Saruman is the White Wizard in the beginning. Gandalf looks to him as his leader and friend. He is advisor to wizards beneath him and has many supernatural powers. The Stone is able to use Denethor, though, because he lacks the power to control it. Sauron was able to gain control over Denethor—a power Sauron would not have had if the right man had been using the Stone. For Aragorn is able to wield the stone in such a way that he actually gains control over Sauron. (763) 
	Denethor becomes paranoid that he is losing his power to Gandalf because he cannot see that his power has actually been given to his Enemy through the Stone. “The knowledge which he obtained was, doubtless, often of service to him; yet the vision of the great might of Mordor that was shown to him fed the despair of his heart until it overthrew his mind” (83 8). He could be parceled to the biblical picture of a false prophet said to be so dangerous that he should be put to death, for he,”... [turns] you from the way in which the Lord your God commanded you to walk” (Deuteronomy 13:5). In the end, Denethor puts himself to death because he is so overcome with the evil in his mind. His councils were so bad that they would have turned his people from the way they should have gone and made the Enemy’s victory certain indeed” (835). 
	Aragorn, on the other hand, is a true prophet who is able to use the power of the Stone to save his people from defeat. Gandalf asserts Aragorn’s rightful place among races much higher than the race of men when he gives him the palantir. There is an official ceremony of sorts in which Gandalf “lift[s] the covered Stone and bowed as he presented it” (580). For a Wizard to bestow something with so much magic to a man is a special circumstance indeed. This is a gift to Aragorn from his ancestors. It is, in fact, a Spiritual gift that slows him to become greater than a mere man. It is not easy for Aragorn to control and he compares looking into it to fighting a battle. (763) Yet he says, “...when I had mastered the Stone, I learned many things. A grave peril I saw coming unlooked for.... If it is not countered swiftly, I deem that the City will be lost ere ten days be gone.... therefore I must go myself” (763). 

Little People
	The third group has no good and evil contrast because it is made up of good people doing evil. This group is comprised of Pippin the small Hobbit and Lucy the equally tiny girl. Again, the similarities between Middle-earth and Narnian characters are striking. Pippin is much braver than the average Hobbit. For this he has been allowed many great honors and been praised for his valiant acts. He has had more adventures than most Hobbits would ever care to imagine, yet he is dissatisfied with the arrangement because he is aware that there is a power that is denied him. He is not an evil character like Sauron or Saruman, but is extremely curious. He is always getting into things that are a good deal too much for him to handle because he does not want to miss out on anything. Similarly, Lucy is very curious and adventurous. She is the youngest of her siblings, yet she is the first to discover Narnia. She has the courage to go exploring without anyone else from her world. Thus, she is certainly more adventurous than most children. 
	Once Pippin discovers the palantir he cannot rest. He feels left out and cheated and his curiosity becomes more like pride and jealousy. (576) He can’t sleep because the temptation is so intense. (577) When he does go searching for the Stone, it is very purposefully in the dark of night because he knows he’s stealing: “I know I can’t have it, with old Gandalf sitting on it like a hen on an egg” (577). He knows he is wrong to attempt to take the stone from someone with the authority to have it, but he is “driven by some impulse he did not understand...” (574). Pippin is successful in seeing into the Stone, but he finds that he is being even more deeply controlled than Denethor was. After he escapes from the Stone’s magic, Pippin realizes the truth of his friend Merry’s words, “Do not meddle in the affairs of wizards, for they are subtle and quick to anger” (576). Gandalf is indeed upset with the little Hobbit’s disrespect of so powerful an object. Yet, here again, is one of the great similarities between Lewis and Tolkien. They both give their frail characters a great deal of grace. Gandalf’s anger quickly turns to forgiveness, “But come! I forgive you. Be comforted! Things have not turned out as evilly as they might” (580). He even goes on to promise to help Pippin fight further temptation. 
	Lucy is drawn to the book of Magic and uses it very poorly because of her inability to understand its uses. Yet, Aslan is fast to forgive and comfort her when she sees the error of her way. First, however, it is important to look at the crime, so similar to Pippin’s, for which Lucy must be forgiven. 
	Lucy is sent to use the book to find a spell to make the invisible visible. She is attempting to find this spell for a group of creatures who made themselves invisible after their master, a true Magician, “uglified” them. (The Dawn Treader 118) So their invisibility comes through pride in thinking that they can out do the Magician and to rectify the situation they send Lucy to try and out do the Magician again by making them visible. It is clear that they understand they have no real right to use the Magician’s book. This is why they send Lucy to do the dirty work for them. “In other words,’ said Caspian, ‘you are asking this lady to face some danger which you daren’t ask your own to face” (121). And it’s then that Lucy feels she has no right to use the book because she is consciously afraid that she will be caught. Like Pippin with Gandalf she knows that if the Magician were to see her she would not be allowed to use such a powerful object, and yet she is not stopped. Perhaps she thinks that these are unfair restrictions. After all, according to Reepicheep, “...the service they ask of her is in no way contrary to her Majesty’s honor, but a noble and heroic act. If the Queen’s heart moves her to risk the magician, I will not speak against it” (122). 
	It is clear that Lucy had some power in Narnia. She, like Pippin, was not very great in her own world, but had done many heroic deeds in her travels. She was even considered royalty in Narnia. This power would have assured her, as it did Denethor, the love and honor of the people. This is respect is evident in Reepicheep’s response, and yet she did not have the right to use magic. Like the Biblical notion of spiritual gifts, there are different powers allotted to different people of God, and Lucy was given great power, but that did not mean that she could control any power. As the reader watches Lucy use the book, it is clear she is unable to control its power. She decides that if Asian will not let her perform the spell that makes her unnaturally beautiful, that she will at least do the spell that makes her world visible to her. There is a kind of rebellion in her use of the magic. She knows the magician would not want her to use the book, and on page 131, she discovers Aslan does not want her to use it, yet she still goes to the spell that makes her friends in England visible to her. By overstepping such a boundary she is punished. Aslan makes it clear to her that she has ruined her friendships by eavesdropping on the girls, and she is greatly depressed. And here, on page 136, in the very next paragraph, Aslan calls her his “dear heart” and assures her that he will read her the wonderful, magical story she loves for years to come. She is punished by her sin, and forgiven for her sin in almost the same breath. 
	In the end, it is clear that the power to see beyond one’s self is a powerful gift, and not to he taken from anyone without the authority. Gifts cannot be stolen. As Dan Graves put it so well, “the magic of Tolkien [...] the magic of the pure, is first of all latent power. Either you have it or you do not. It is never an attempt to seize power from outside oneself: that is sorcery... Magic in The Ring is benevolent when good, and is uplifting. In a sense it symbolizes the supernatural or spiritual aspect of things which otherwise is lacking... Those who peer into powers not meant for them, especially shadow powers, are snared by the shadow” (6). 

Conclusion 
	True of both Lewis and Tolkien is this idea that Magic is powerful, but not evil. It can be used for great purposes when respected as a mighty gift. God is the great Magician and he allows his chosen prophets to see things invisible to the ungifted. The only real evil that can come from magic, as far Lewis and Tolkien are concerned, is when people attempt to outwit God and take this power without His will. The most dangerous thing that their characters can do is to look around and compare their gifts with the gifts given to others. When they are satisfied with the power they have they are able to do amazing things for the good of themselves and of their fellow creatures. The danger of magic is jealousy. Too often people will decide that some one else has the power they wish they had. Then they steal that power without knowing how to use it properly. Contentment with your place in the story is the only way to avoid misusing magic. As Tom Shippey writes, “The moral [of Tolkien’s palantirs] is the motto of the British redcoat: ‘Look to your front.’ Don’t think about what other people are doing: you’ll get it wrong and it’s disheartening” (2). There are times when the power to see is given, but it must be understood that we each have our own place in the world to see and understand. 
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